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Abstract: 

The Danish settlement of Tranquebar on the Coromandel Coast stands as one of the most significant early 

intersections of European colonial trade, state power, and Christian mission in South India. This article examines 

the evolution of Danish engagement in Tranquebar from its commercial origins in the seventeenth century to the 

emergence of transnational missionary networks and voluntary societies in the nineteenth century. It argues that 

Tranquebar functioned as a laboratory where new patterns of interaction between colonial authority, Christian 

mission, and local society were forged—patterns that profoundly influenced later Protestant mission theory and 

practice. Through the experience of Tranquebar, the article traces the transformation from state-sponsored mission 

controlled by absolutist monarchy to mission increasingly shaped by voluntary societies and indigenous 

participation. 
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Introduction 

The story of Tranquebar (Tharangambadi) reveals a complex relationship between colonial commerce, European 

political ambition, religious transformation, and local society. Established in 1620 as a Danish trading post, 

Tranquebar soon developed into a unique arena where commercial interests of the Danish East India Company, 

religious concerns of the Danish crown, and the aspirations of German and British Protestant networks converged.1 

Unlike later nineteenth-century missions driven by aggressive imperial ideology, the Tranquebar experiment was 

shaped by pietistic spirituality, pragmatic colonial realities, and early efforts at cultural engagement with Tamil 

society.2 

This article explores how Tranquebar became a pivotal site where modern Protestant mission was first 

conceptualized and practiced under colonial conditions, and how the experience there generated new models of 

mission—moving from royal sponsorship to voluntary societies and eventually to indigenous leadership. 

I. Trade and the Danish Colonial Enterprise 

Origins of Danish Tranquebar 

The establishment of Tranquebar was not the result of a religious vision but of commercial necessity. After an 

unsuccessful Danish trading expedition to Ceylon, the Danes secured Tranquebar in 1620 through a treaty with 

 
1 Brunner, Ulrich. Ziegenbalg and the Tranquebar Mission. Copenhagen: Danish Misssionary Society, 

1993. p. 23–25. 

2  Bosch, David J. Transforming Mission: Paradigm Shifts in Theology of Mission. Maryknoll: Orbis 

Books, 1991. pp. 278–285. 
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the local ruler, Ragunatha Nayak. The surviving treaty, preserved in the Copenhagen National Archives, 

demonstrates the fundamentally commercial and diplomatic nature of the settlement.3 

The Danish East India Company, formed in 1616, embodied the early modern European fusion of commerce and 

state ambition. However, its fortunes were deeply affected by European politics. King Christian IV’s military 

entanglements across Europe drained royal resources and led to the company’s dissolution in 1650.4 When 

reconstituted twenty years later, the company received remarkable autonomy over Tranquebar, effectively 

separating commercial governance from royal religious concerns. Under this arrangement, missionary activity 

beyond pastoral care for the Danish settlers was explicitly excluded. Thus, during the seventeenth century, 

Tranquebar remained primarily a trading outpost where profit, not piety, governed colonial policy.5 

II. Absolutism, Pietism, and the Birth of Mission 

Frederik IV and the Turn to Mission 

The early eighteenth century marked a dramatic shift. King Frederik IV (1699–1730), influenced by German 

Pietism and his court chaplain F. J. Lütkens, and began to view Tranquebar not merely as a commercial asset but 

as a spiritual responsibility.6 His motivation was shaped by the absolutist doctrine of cujus regio, ejus religio, 

reinforced by the post-Westphalian political order. 

Frederik IV believed that as sovereign he bore responsibility for the souls of all his subjects—including the non-

Christian population of Tranquebar. His approach was paternal rather than evangelistic in the modern sense: the 

king did not act from a Great Commission impulse but from a ruler’s obligation to provide spiritual care.7 

International Collaboration 

The mission launched in 1706 was an international venture.8 German Pietists from Halle provided missionaries; 

the English Society for Promoting Christian Knowledge (SPCK) financed publications and supplied the printing 

press; and the Danish crown offered political authority. Tranquebar thus became an early example of transnational 

Protestant cooperation—long before the rise of organized missionary societies. 

III. Mission, Colonial Authority, and Local Society: The Tranquebar Triangle 

The Tranquebar experience revealed a fundamental structural reality of mission under colonialism: the triangular 

relationship between missionaries, colonial authorities, and local people. 

Tension with Colonial Power 

Missionaries arriving in Tranquebar encountered resistance from the Danish East India Company, whose primary 

concern remained trade stability. Evangelization risked disturbing social order and commercial profits.9 After a 

 
3 Pedersen, Johannes. The Danish East India Company. Copenhagen: Gyldendal, 1951. p.41. 

 
4 Ibid, 55–59. 
 
5  Nørgaard, Anders. “The Tranquebar Mission and the Danish Colonial State.” Scandinavian Journal 

of History 9, no. 2 (1984): 65–98. 

6 Glebe-Møller, Jens. Pietism in Denmark 1700–1760. Copenhagen: Akademisk Forlag, 1981.                                                                                          

p.102–107 

7  Pedersen, Johannes. The Danish East India Company. Copenhagen: Gyldendal, 1951.p. 41 

 
8   Brunner, Ulrich. Ziegenbalg and the Tranquebar Mission. Copenhagen: Danish  Misssionary  

Society, 1993. p. 47–50. 

9 Ibid, pp.53-56 
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decade of conflict, missionaries were forced into compromise, accepting restrictions imposed by secular 

authorities, even adopting European clerical dress unsuited to South India. 

This uneasy accommodation became a prototype for later Protestant missions, establishing a model of limited 

missionary autonomy under colonial governance.10 

The Local Dimension 

Simultaneously, missionaries engaged directly with Tamil society. They learned the language, studied Hindu and 

Muslim traditions, and sought dialogue with local intellectuals. The mission thus functioned within constant 

negotiation between European authority and indigenous culture.11 

IV. Ziegenbalg and the Emergence of Contextual Mission 

Bartholomäus Ziegenbalg, the leading missionary at Tranquebar, pioneered approaches far ahead of his time. He 

produced Tamil literature, translated Christian texts, conducted serious theological debates with Hindu scholars, 

and established educational institutions—including the first girls’ school in Asia (1710). The ordination of the 

Tamil pastor Aaron in 1733 symbolized early indigenous leadership. Ziegenbalg’s work anticipated modern 

concepts of enculturation and contextual theology, long before such terms entered academic vocabulary.12 

V. State Mission and Its Limitations 

In 1714 the Danish crown created the Missionary College, institutionalizing mission under state control. While it 

supported notable missionaries such as Hans Egede in Greenland and Christian Friedrich Schwartz in India, its 

bureaucratic structure limited flexibility. Over time, Enlightenment rationalism weakened pietistic enthusiasm, 

and mission became increasingly absorbed into the state church apparatus.13 

When Tranquebar was sold to Britain in 1845, responsibility for mission passed to the German Leipzig Mission, 

revealing the declining capacity of state-sponsored mission.14 

VI. The Rise of Voluntary Societies 

The nineteenth century marked a decisive shift. Privately organized missionary societies replaced royal patronage 

as the primary agents of mission. Danish societies entered India in Arcot (1863) and among the Santals (1867). 

These movements embodied what David Bosch describes as Mission in the Wake of the Enlightenment—a 

fusion of religious zeal, cultural confidence, and colonial assumptions. Yet Tranquebar’s legacy remained visible, 

especially in the Santal mission’s commitment to indigenous leadership and the formation of one of the earliest 

South-to-South mission movements.15 

 
 
10 Bosch, David J. Transforming Mission: Paradigm Shifts in Theology of Mission. Maryknoll: Orbis 
Books, 1991. pp. 302-305 
11 Nørgaard, Anders. “The Tranquebar Mission and the Danish Colonial State.” Scandinavian Journal 
of History 9, no. 2 (1984):pp.88-90  
 
12 Jeyaraj Daniel, Bartholomäus Ziegenbalg: the Father of Modern Protestant Mission, An Indian 

Assessment: (ISPCK, New Delhi  and The Gurukul Lutheran Theological college and Research 

Institute, Chennai, 2006), p.70-73   

13 Glebe-Møller, Jens. Pietism in Denmark 1700–1760. Copenhagen: Akademisk Forlag, 1981, p.134 

 
14 Rev.N.Samuel, The Tranquebar Mission in Tamil1706-1955, (Tranquebar Printing and Publishing 
House, Madras, 1955), p.97 
 
15 Bosch, David J. Transforming Mission: Paradigm Shifts in Theology of Mission. Maryknoll: Orbis 

Books, 1991, p.335 
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VII. Twentieth-Century Transformations 

In the twentieth century, Indian contexts increasingly reshaped missionary thought. Figures such as L. P. Larsen, 

Anne Marie Petersen, and Kaj Baagø challenged Western mission paradigms, emphasizing cultural respect, 

interreligious engagement, and social development. Their work illustrated the gradual emergence of an 

ecumenical missionary paradigm, where mission was no longer imposed but dialogical.16 

Conclusion 

Tranquebar stands as a foundational chapter in the history of modern Christian mission. It demonstrates how 

colonial trade, royal power, pietistic spirituality, and local agency interacted to produce new models of mission 

practice. From absolutist state sponsorship to voluntary societies and indigenous leadership, the evolution of 

mission in Tranquebar reflects broader global transformations in colonial and religious history. The Tranquebar 

experiment thus remains a crucial reference point for understanding the entangled histories of colonialism, 

commerce, and Christianity in South Asia. 

 

 

 

 
16 Sicard, Sigvard von. “Ziegenbalg’s Dialogue with Hinduism.” Mission Studies 7, no. 2 (1990): 

pp.137–152. 

 


